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that into which Socrates led Meletus, doWi SoiKparr/s 0eovs oi vo/u£u>v, 
iXXa Oeovi vo/xi£a)v (Plato Apology 27a). The article in rijv irapaKaraOrjicriv 
is generic, not specific. In answer to Rauchenstein's remark, "Der Art. 
notigt an einen bestimmten Fall zu denken," one need only cite from the 
Helen 12 the sentence in which he mentions some of the other topics, 
irtpi tS>v aWttiv tov vvv <p\vapov<ri.. tu>v pAv yap tovs /8op./8uAious /an tous 
aAas koX ra. Touxvra /3ov\.r)0evT<ov iiraiveiv ouStis irwirort Aoytov r/Troprjarev. 
Here the articles are generic. 

One might expect to find irepi r?/s TrapaKaTadrJKrjs instead of ?rp6s rr/v 
TrapaKaTaO^KYjv in the sense of de deposito, but this need occasion no concern, 
as a similar use of irpds occurs in Isocrates ii. 22: dirao-i p.iv to1<s £cvok 
a<r<j>a\fj rrjv iroAiv Trapeze /cat irpos ra <rvp./36\awi v6/up.ov. Isocrates may 
have been influenced in his choice of a preposition by desire for a balance, 
7rpos fiiv — irpos Si. 

Robert J. Bonner 

University op Chicago 



TloOj n60os IN ILIAD AND ODYSSEY— A SEMANTIC NOTE 
The dominant elements in the class of experiences grouped by the poets 
of the Iliad under the term iroOea may be described as those strong emotions 
of longing and yearning which we feel for one dear to us who is not, and 
cannot be, with us. A typical example is 219 where it is said of Poseidon 
after Zeus has stopped his aiding the Achaeans: Svve Si n-ovrov lu>v, iroOvrav 
8' fjpwis 'A X aioi. The other instances are A 492, B 703, 709, 726, 778, E 234, 
414, A 161, * 16, ii 6. Naturally the subject is always a human being, or an 
animal — such as a warhorse — to which human emotions may be ascribed. 
Naturally also the object of the sentiment is a human being; though by a 
simple enough brachylogy there may be substituted the quality by which 
he has endeared himself, or the means by which he has made his presence 
felt. The oscillations of meaning are narrowly limited. Sexual elements 
are not among the dominant, but among the variable, elements in the com- 
plex, and are rarely present. Besides this only the personification in A 492 
need be noted. 

In the Odyssey uses similar to those of the Iliad are to be found: a 343, 
i 453, A 196, o- 204, r 136, x 387. The only matter for comment in regard 
to these is the personification of the KvfiaO' dAos in the last passage, and its 
ascription of such emotions to fish — a characteristic of the style of this 
simile, rather than of the lexical value of the verb. In /3 375-S 748, how- 
ever, we find a shifting of the dominant elements, which may be described 
as a weakening of the intensity of feeling hitherto noted : 

irpiv y' or' av ivSc/tarr) re oWSe/car^ re yivr/rai 
rj avrr)v TroOecrai Kal afopixr/Oevros cucowai. 
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"or until she herself misses me, or hears that I am gone." The same is 
true of the cold-blooded advice of Circe: 

fi, 110 orei 7] Trokv <t>epTcpov icrriv 

tij trapous tv vr]\ Trodtj/xcvai r) apa iravrw;- 

"for verily it is far better to miss six comrades in one's ship than (to lose) 
all at once." 

In other passages v 219, ir 287, -t6, this emotional element vanishes 
entirely, and the dominant elements become merely noticing the absence 
of a thing. The latter example is especially to the point because the Wooers 
are there supposed to ask about the arms, not because they want them, but 
simply out of idle curiosity. 

The last uses are foreign to the Iliad. If that were all it might seem 
possible to think that the Iliad is treating of a narrower range of experiences 
and would — had occasion arisen — have used trodiia in these other senses 
which are found only in the Odyssey. Such an explanation cannot apply 
to the uses of the nouns. 

In the Iliad the strong emotion of longing or yearning for a person is 
called iroOr). A typical example is: 

A 240 rj wot' 'AxiWrjos irodr] ?£erai vtas 'A^otwv. 

The others are Z 362, A 471, S 368, P 690, 705, T 321. Only once, P 439, is 
■Kodos used, and then in precisely the same sense. The passage is not tex- 
tually certain, for there is a variant iroQrj which should probably be preferred. 
If it is not adopted, the conclusion must be that irodrj and woOos are used 
indiscriminately — n-odos being however far less frequent. 

Now what is called -n-odrj in the Iliad is called in the Odyssey not iro&J 
but 11660%. The examples are 8 596, A 202, and { 144. Uodrj is also found in 
the Odyssey, but in a different meaning; it there designates not the yearning 
for a person but the want, the need, or the lack of a thing. The passages are 
126, 414, o 513, 546. There is but one apparent exception: 
k 505 fj.rj ti toi Tj-ye/ndvos yt irodr) napa vrjt p-ikco-Oat. 

and that is exactly of the sort to confirm the rule. For this is a purely 
imaginary pilot, thought of as a possibly useful part of a ship's equipment; 
and Odysseus is told that under the present circumstances he need not worry 
about the lack of such a thing. 

The distinction of iroOrj and n66os is then clean-cut in the Odyssey. It is 
obviously the result of a process of differentiation such as has lead in English 
to the distinction of shade and shadow. The Iliad shows no plurality of 
meanings to differentiate, and even the assumption of "latent" meanings 
could not bring its usage into agreement with that of the Odyssey. What 
we have before us is thus not a word with various meanings of which one is 
attested in the Iliad, another in the Odyssey; but a group of words for which 
the Iliad shows one semantic development, the Odyssey another. Such a 
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state of affairs is incompatible with the hypothesis — logically it is nothing 
more than a hypothesis — that the Iliad and the Odyssey were written by one 
and the same man. 

George Melville Bollinq 
Ohio State University 



THE ABLATIVE AS AN APPOSITIVE 

The recognized uses of the Latin ablative are so numerous that it may 
seem an ungracious task to attempt to set up still another category. Yet 
there are certain cases usually classified under manner, attendant circum- 
stance, or accordance, which suggest that the ablative, like the accusative, 
may perhaps have been felt at times to mark an apposition to a phrase or 
clause. 

For example, when performing the last rites at the tomb of his brother, 
Catullus represents himself as saying (Car. 101. 7 ff.): 

Nunc tamen interea haec, prisco quae more parentum 
Tradita sunt tristi munere ad inferias, 
Accipe .... 

It will be noted that the relative clause of this sentence opens with an 
ablative of manner or accordance (prisco .... more -parentum), and we 
therefore experience a certain awkwardness in attempting to bring the other 
ablative (tristi munere) into similar relation to the same verb. But an appo- 
sitional interpretation would fit perfectly: "which by ancestral custom are 
rendered — a sad service — to the spirits of the dead." It is not insisted that 
this is the necessary interpretation of the present passage, though Vergil 
uses an appositional accusative (or nominative?) in a strikingly similar 
situation, in his description of the funeral of Misenus (Aeneid vi. 222 ff .) : 

Pars ingenti subiere feretro — 
Triste ministerium — et subiectam more parentum 
Aversi tenuere facem. 

A comparison of these two passages would lend some color to the view 
that in both the relation is equally appositional and that the choice of case 
was more or less a matter of metrical convenience. 

As for tristi munere of the citation from Catullus, the fact that we may 
hesitate between the two possible interpretations of the ablative does not 
mean that those interpretations are closely similar. In fact, in the last 
analysis, they are fundamentally different; for a "with" or "by" ablative 
is a mere adverbial adjunct, while the appositional ablative rests upon a 
judgment of the form "A is B," and its function is to assign an action to its 
proper category by labeling it. Hence the recognition of the appositional 
use of the ablative means the recognition of a distinct type of ablative usage. 



